the most important feature of his thinking is the use of religious language in illustrating the following ideological propositions. First, he believed that the Islamic society "Umma" is composed of Arab Muslims, not including the Turkish Muslims and that they are not an integral part of the Umma. The meaning of the Umma he proposes has been very close to the modern idea of the nation-state, that is, it has grown from a community including all Muslim nations into a community of Arab Muslims. Secondly, Rida proposed the idea of Arabs against the Turks in the Ottoman Empire's claims and explained the reasons for the Arabs to oppose the Turks. He also gradually put forward the political ideas that Arabs should be separated from the Ottoman Empire. Thirdly, Rida constantly stressed the status of Arabs in Islam and pointed out that only Arabs and not Turks can take up the historic mission of "Muslim unity" (Liu, Z., 2005: 35-36) .
However, Rida's Arab nationalist ideology remains within the traditional ideology of the Middle East based within the framework of Islam. In his mind, there is still pertinaciously a "religious Motherland" of Islam, which is embodied in his "Islamic state" theory.
It is precisely this theory that made him a pioneer of Islamic ideology.
As a scholar said, "When Arab nationalism flourished in the Middle East, he was the only disciple of Abdul that insisted his mentor's belief and refused to cooperate with the nationalists" (Wu, & Zhou, 2000: 252) . He was "the founder of the Islamic state theory, his idea has been extended in the tenets of Islamic fundamentalism afterwards." (Enayat, 1982: 69 ).
Rida's "Islamic state" idea was a response to Kemal's Revolution, which abolished the caliphate, and the Sudanese regime, since the abolition of the caliphate and the Sudanese regime caused a series of ideological confusion in the Muslim world: to insist on Turkish secularism and continue on the path of secularization or return to the traditional model of medieval theocracy? Should national identity be based on nationalism and patriotism or should loyalty to religious, Muslim community continue to replace loyalty to the state? Should the development of national culture with national characteristics be promoted, or should people continue to adhere to an emphasis on the commonalities of the pan-Islamic culture? Therefore, the above problems were the ideological confusion placed in front of the Muslim peoples. For the Arab nation, the disintegration of the Ottoman caliphate system provided a historic opportunity to achieve national independence and establish a modern nation-state, but the nostalgia of the caliphate system kept the Arab nation from getting rid of the shackles of the traditional political culture. Rashid Rida's thought itself reflected this ambivalence. On one hand, he became an advocate of Arab nationalism, yet on the other hand, because he proposed "Islamic state", he became the representative of the Islamic doctrine. This ambivalence to some extent was also the portrayal of common psychological hardship of the Muslim nation.
The theory of the Islamic state was interpreted in the book The Caliphate System or the Supreme Imam System. The publication of the book was just on the eve of victory of the Turkish Revolution. He described three main aspects of the Islamic state theory: Firstly, he explored the foundation of the caliphate in Islamic political theory.
Secondly, he analyzed the divarication between the theory and practice of the Sunni Muslim political thought. Thirdly, he proposed his views on the ideal model of Islamic countries (Enayat, 1982: 69-70) .
Rida first reviewed the history of the medieval Islamic caliphate system, affirmed the traditional state system as a political consultation system based on divine law. But he thought only "orthodox Khalifa regime" (632 ~ 661) reflected the real spirit of Islam, and all kinds of caliphate system after that were not worthy of the name, but only a face-lift of the feudal system. He then analyzed difficulties under the contemporary conditions in restoring the caliphate system. It was both hard to find the caliph candidates that are popular and meet the quality requirements and difficult to find the right place to serve as the capital of the caliphate. He had imagined a spiritual caliphate system, but found it difficult to achieve. It was precisely in this predicament that he proposed the "Islamic state" as an alternative form.
Rida proposed the "Islamic state" solution based on the transformation of the traditional Islamic political doctrine. He compared the "Ideal Caliphate" and "Actual Caliphate", and regarded that the necessity of the caliphate system lies in the fact that it helps to overcome the chaos of anarchy. However, the utilitarian purpose to safeguard unity and stability does not imply recognition of tyranny and violence. On the contrary, the caliph regime must also serve to eliminate the role of oppression and social injustice. He believed that this sacred mission should be shouldered by the respected, knowledgeable, and just jurists, namely the Ulema class. They were not only responsible for the society, but also responsible for the monarch, including using Sharia rulings to correct the fault of the rulers. But he believed that in the history of the Actual Caliphate, the feudal monarchy and conformist Ulema class distorted the ideal caliphate system, leading to social chaos and the corruption of authoritarian rulers (Enayat, 1982: 70-76) . He proposed the creation of an ideal, veritable "Islamic state" political system, precisely in order to reverse this situation. For this political system, he used a variety of areas, such as "Islamic government", "Islamic Caliphate", "Government of Caliphate" (Enayat, 1982: 77) . The basic framework of the "Islamic state" theory he proposed is (Wu, & Zhou, 2000: 254-255 
Firstly, the state passes a constitution to implement the Islamic law. The Muslim politicians deal with the state's political, economic and social affairs according to the Quran, the Hadiths and the experience of the Arab caliphate in history. This state proposed by Rida is clearly different from the secular nation-state. The main difference is that "the state does not recognize the sovereignty of the people, and the state denies people's legislative power" (Enayat, 1982: 77) . Here he is clearly on the basis of the "sovereignty of Allah" he advocated that the development of the law should be flexible according to the times, he was firmly opposed to learning from foreign laws. He said: "as the grammar of a national language cannot be borrowed from that of another nation's language, a state cannot arbitrarily adopt the laws of another state" (Enayat, 1982: 78) .
In short, after comparing his ideas to the modern Islamic thinking, especially Khomeini's Islamic government theory, similarities and sameness can be found. Rida's Islamic reformist ideology had a major impact on Arab nationalism, and also provided a wealth of theoretical knowledge for Islamists. "His thesis provided a starting point for a change in the concept that the modern Islamic state was formulated from its earlier spiritual character to give it a totally political nature" (Enayat, 1982: 70) . Abu'l Ala Maududi (1903 -1979 (5) discussion about Western culture; (6) discourse on democracy; (7) discourse on nationalism; (8) discourse on women; (9) discourse on interest; (10) discourse on the road to Islamic revival (Chen, J., 1998: 126-127).
II. Maududi's "Islamic State" Ideology
On the "Islamic state" issue, Maududi was more systematic than Rida. His theoretical innovation is especially shown in that he proposed "al-Hakimiyya belongs solely to Allah" and "modern jahiliyya (state of ignorance)" and used them as a theoretical basis for an Islamic state. He established four principles that a true Islamic state must follow: the principle of sovereignty of Allah, the principle of the Prophet's authority, and the principle of a state in which sovereignty would be exercised in the name of Allah and the principle of political consultation system. Hamid Enayat pointed out in Modern Islamic Political Thought that the core of Maududi's Islamic state thought is that "the ideology of Islamic state is nothing than the fact that the sovereignty and ownership all belong to Allah and Allah's law constitutes the principles of human behavior and government's rule" (Enayat, 1982: 6 ).
Maududi's Islamic state theory is mainly based on the theory of "modern jahiliyya". "Jahiliyya" is the Arabic transliteration, and means "state of ignorance" or "obscurantism" (Chen, J., 1998: 149) . enemies other than Kaffirs and polytheists, then the enemies are races and nation-states" (Chen, J., 1998: 191) .
The fundamental goal of Maududi's "Islamic state", is "to create and govern the state in accordance with Islamic political principles", and to "transform modern nation-states into 'true' Islamic states" (Wu, & Zhou, 2000: 399-400) . Maududi proposed that "al-Hakimiyya belongs solely to Allah", and on this basis, he built the "Islamic state" theory composed of the principle of sovereignty of Allah, the principle of the Prophet's authority, the principle of a state in which sovereignty would be exercised in the name of Allah and the principle of political consultation system. This has provided not only a theoretical basis for the Islamic fundamentalism to fight against secular nationalism provides, but a legitimate basis for the political opposition to overthrow the secular Islamic nation-states. The basic framework of Maududi's "Islamic state" theory is:
(1) The sovereignty of Allah: that is, "al-Hakimiyya belongs solely to Allah" principle. "Hakimiyya" is the Arabic transliteration and is derived from the word "Hakim", which means ruler, governor, adjudicator, judge and the arbiter. In Maududi's view, "Hakimiyya" means "the highest authority" and "absolute power", and it belongs only to Allah. "The sovereignty of all things is in His hands" ① , that is, "Hakimiyya belongs solely to Allah". When this principle is applied to the Islamic state theory, it becomes the principle of sovereignty of Allah. It believes that Allah as the sole creator, nurturer and master of the universe, is the state's real sovereign; any individual, group, class, political party has no right to formulate and enact laws, but can only comply with the sacred Islamic law; the state can only exercise its power within the boundary permitted by divine law. Therefore, the essence of sovereignty of Allah is to use the supreme sovereignty of Allah to restrain the "limited" secular power.
(2) The authority of the Prophet: This is the political principle derived from the principle of believing in Allah and his Messenger. It believed the Prophet Muhammad as the "messenger" and "agent" of Allah on earth, has the right to exert his political and legal sovereignty.
In the practice of Islamic countries, as the record of words and deeds State, he has the highest authority, but "he must abide by the laws of Allah, he did not have absolute power and authority, he is neither an authoritarian, nor a dictator" (Esposito, 1984: 147) . Maududi called this ideal political system "Theo-democracy" (Esposito, 1983: 117) . As the American scholar John Esposito said, "For Maududi, there is a clear distinction between the concepts of the nation-state and the Islamic state. For the former, citizenship is based on nationality, race and consanguinity. For the latter, citizenship is determined by ideology (belief and non-belief)" (Esposito, 1984: 148) .
III. Hassan al-Banna and Sayyid Qutb's "Islamic State" Ideology
Hassan al-Banna (1906 al-Banna ( -1949 Allah the all-high; then to organize our society to be fit for the virtuous community which commands the good and forbids the evil-doing, then from the community will arise the good state" (Zubaida, 1993: 48) .
Al-Banna believed that "the secret of Muslims' decline is that they have deviated from Islam." In order to get rid of backwardness, the Muslim community must be reformed, and the "reform should be based on Islamic religious rules and referees" (Abdel-Malek, 1983: 46) .
He said that to achieve the reform goals, we must establish a real concept. Qutb believed that the contemporary world, including all Islamic countries, is still in "jahiliyya". He believed that the present society is in the same "jahiliyya" as before the rise of Islam, and even in a darker state of ignorance. Communism, fascism, capitalism as well as nationalism and socialism that were then popular in the Arab world, are all "jahiliyya" because they all came from a part of all people, which demands some people to obey other people, rather than obey Allah.
Qutb thought that the prominent political manifestation of "jahiliyya" is that the power of Allah was trampled on earth, so some people became privileged in the institutional, legal and ethical concept, which led to the domination and oppression of some people against others. Various "new jahiliyya" should be overturned. He pointed out that European history was constituted of a series of "jahiliyya". This includes: ancient Greece, the Roman Empire, the Middle Ages, the Renaissance, the Enlightenment and the French Revolution (Sidahmed, 1996: 23) . Qutb believed that one of the evils of "jahiliyya" lies in Khomeini (1902 Khomeini ( -1989 there is no legislative body to form separation of powers, but a council to develop plans of all ministries under Islamic laws. After planned, the nature of the state's official duties would be determined" (Khomeini, 1981: 55-56) . Khomeini believed that Islam is fundamentally against monarchy, because whether in the Quran or
IV. Khomeini's ''Islamic Government'' Thought
Hadith, there was no record on the implementation of monarchy. On the contrary, there were words accusing monarchy. In his view, "the monarchy and the throne are ominous and worthless political systems" (Karpat: 1992: 619) , "monarchy and hereditary system is absurd and ineffective. To oppose the tyrant is the primary duty of Muslims" (Khomeini, 1981: 31) .
Thirdly, the Islamic revolution should be spread through establishing the Islamic world order. Khomeini considered that
Islamic revolution is not only to establish an Islamic government in
Iran, but also to seek to establish the "Islamic world order" in the world. Since the colonial powers have established hegemony on a global scale, following the law of the jungle, the current world system is a world system full of evil. Only by establishing an "Allah's world government" can justice and equality be rebuilt in the world. To achieve this goal, the best way is to first establish an Islamic government in Iran, then through "exporting Islamic revolution" to spread it to other Islamic countries, and finally spread Islam throughout the world. Khomeini repeatedly stressed: "The people's revolution, the Islamic uprising, this sacred act should not be confined to this land, but should be spread worldwide", "Where there are weak nations, where there are small nations crying for help under the iron heel of hegemony, Iran will go to aid them" (Zhou, C., & Chen, F., & Chen, Y., 1993: 855) . He even wrote to Soviet leader Mikhail Gorbachev, advising the Soviet Union to give up the socialist ideology and convert to Islam. In the letter, he wrote: "Islam has exalted universal values which can bring comfort an salvation to all nations and remove the basic problems of mankind. So mankind must recognize it, understand it and believe in it". "As the sole system capable of leading mankind towards a better life, a more perfect justice and a more comprehensive peace, it is worthy of the people of all countries to convert to" (Chen, J., 1998: 130-131 ).
Khomeini's Islamic political thought had a significant impact on Khomeini's Islamic revolution struck a chord with many people. They believed that Khomeini's message is to oppose imperialism, to condemn a failing, unjust and oppressive government and to establish a moral and just society" (Esposito, 1999: 21 (Daly & Sikainga, 1993: 107-109).
Hassan Turabi believed that in the true "Islamic state", the Islamic ''Shura'' principle must be implemented. He pointed out that "shura" system is a concentrated expression of Islamic democracy, which is essentially different from Western democracies. Therefore, "Shura" embodies the sovereignty of Allah. He believed that the reasons for the failure of democracy in Third World countries are economic poverty and backwardness, being politically controlled by the West, and the psychological lack of political awareness. Only through the popularity of the "Shura" system in the family, social life and religion can true democracy be achieved. Allah's will require people to share power, knowledge and wealth. Such sharing is democracy (Moussalli, 1994: 57-61) . In the article "Islamic state", Hassan Turabi defined the nature of "Islamic state" from a negative point of view, and made a comprehensive and clear explanation on the concept of Islamic state (Esposito, 1983: 241- Thirdly, the Islamic state is not an absolute sovereign entity, which means the state must submit to the will of Allah, and Allah is the "absolute sovereign", while the state is only a tool "acting" within Allah's sovereignty.
Fourthly, the state is not the prototype of the Islamic state. In the Muslim community, the state's initial form is the Umma. The appellation "Islamic state" is itself a "misunderstanding", because the state as a political organization cannot cover the entire contents of the religious system. Its authority and functions are limited. Therefore, as a political organization, the state itself has a narrow utilitarian purpose, so it is only a social organization to safeguard the welfare and interests of religious people. Therefore, the form and nature of the state are temporary and going through constant rise and fall alternately. However, the Muslim Umma born before the state is eternal.
VI. Conclusion
Through the above analysis, it can be seen that the identity of political community in the Islamist state theory is not the modern nation-state nationalist identity, but identity to the Umma, a community based on faith that transcends race, ethnicity and geography. It "refers to the concept of the Islamic Umma ...... the Islamic government based on Islamic law -Sharia is to safeguard its existence" (Roberts, 1988: 557) . As to the nature of state power, the Islamist state theory strongly opposes secularist national sovereignty and nation-states based on this, calling for the establishment of the Islamic state with "Allah's sovereignty" as its basis. On church-state relations, the Islamists are against secularism, advocating instead the establishment of a theocratic Islamic state, namely a state in which "the rule of the state must be consistent with Sharia law", "the executive and legislative functions and authority must obey and assist Sharia law" (Roberts, 1988: 557) . On the issue of democracy, the Islamists are against both autocracy and Western-style democracy.
They propose to establish an Islamic democracy based on the principle of "consultation".
In order to emphasize the religious community identity and Turabi proposed the distinction between the "limited loyalty"
(nation-state) and the "ultimate loyalty" (Islam), which undoubtedly reflects that the Islamic ideology has been more flexible on the identity issue, and it is trying to coordinate the development trend of the relationship between national and religious identity.
